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Prologue

The present paper evolved from a historical-legal research project. While searching for
information about properties in Hebron (al-Halil), which the offspring of the sahabr Tamim
al-DarT claimed, I stumbled upon a popular story. In this story Tamim is portrayed as a hero
who has been kidnapped by ginns and endured ordeals and adventures on remote islands. The
aim of this paper is to shed light on the text and its reception by the Mamluk society. Inter
alia, 1 will describe the audiences, and will try to elucidate the supposed connections between
Tamim the historical character and Tamim the literary hero.

Since there is slight positive evidence to indicate that this text is “Mamluk,” one may ask
why my talk is about a “sira Sa ‘biyya™ in the Mamluk environment? What makes it
“Mamluk”? What is Mamluk in the story? My answer is based primarily upon circumstantial
evidence, and I will return to it at the closing section of this paper.

! Heath, A Critical Review, 19.



1. Introduction

Popular story telling was not unusual in Mamluk society.” Chronicles and biographies from
their realm report on popular performances: musicians, theatre and storytellers.®> The latter
narrated tales about invisible forces, miraculous salvations and mirabilia ( ‘aga’ib). Amongst
the heroes of these stories are well-known sultans and caliphs. A paramount example is the
Sirat Baybars that used to be performed in public.* Another one is Strat Iskandar, which was
copied during the Mamluk period.®

In his account of the Umayyad history the Damascene historian Ibn Katir summarizes the
story of al-Battal and warns his readers: “regarding the popular stories that the common
people tell about al-Battal, using the pseudo-biography of Dalhama, Battal, the emir ‘Abd al-
Wahhab and the judge ‘Uqgba; it is all lies and imaginative innovations (...) these stories
circulate only among the uneducated who accept as true also the forged folk romance of
‘Antara al-‘Absi, the biography [of the Prophet] composed by [Abu I-Hasan] al-Bakiri, the
story of [Ahmad] ad-Danaf and other stories.”® The story of “the kidnapped Tamim” fits this
social milieu well.

Tamim ad-Dari, as a literary persona, is a cultural hero. He is first mentioned in the tafsir of
Mugatil b. Sulayman (d. 150/767). In his exegeses of the Qur’anic verse: “O ye who believe!
Let there be a testimony between you when death approaches any of you” (Q: 5.106),
Mugatil says that this verse (aya) “was revealed (nazalat)” following a historical event.
Buzayl b. Abl Mariya, a client of al-‘AsT b. Wa’il as-Sahmi, travelled across the sea to the
land of the Ethiopian king (Negus of Abyssinia / Nejashi / al-Najashi). He was accompanied
by two Christians: Tamim b. al-Aws ad-Dari from the Banii Lahm tribe and ‘Adi b. Badda’.
While sailing from Arabia to the African shores of the Red Sea, Buzayl died on board. On his
deathbed, Buzayl wrote a will and put it among the merchandise, which he handed to Tamim
and his companion, requesting them to give the goods to his household. Tamim and ‘Ad1
handed over the cargo but refrained from giving a silver vessel ornamented with gold
engraving to Buzayl’s family. When the fraud was uncovered, the Prophet instructed the
Muslims to act in line with the aya.

The next dated piece of evidence is an account by the Baghdadi historian Ahmad b. Abi Tahir
Tayfur (204-280/819-893). He reports on a visit to Damascus paid by al-Ma’'mun (fl. 197-
218/813-833). During his stay in Syria’s capital (in 218/833), the caliph met some local
delegations. One of them came from the town of al-Halil (Hebron). Its members, headed by
Sa‘ld b. Zayyad, were offspring of Tamim ad-Dar1. They asked al-Ma’'miin to confirm their
legal status and to authenticate the properties, which they claimed the prophet Muhammad
had allocated to Tamim. Sa‘1id b. Zayyad is named as the source of the following story:

% This genre has attracted the attention of modern folklorists, historians and narratologists. See Heath, sira
sha ‘biyya; Doufikar-Aerts, Alexander Magnus Arabicus, 233-235, 267.

® Ibn Furat, Ta rik Ibn al-Furat, 9a:26, 41.

* ‘Azzam, Magalis as-sultan, 118-119; It is probable that Ibn lyas’s remarks: “wa-ahbaru I-maliki z-zahiri
baybars Katiratun fi ‘iddati mugalladatin wa-1-galibu fihd mawdii ‘un laysa lahii hagiqatun” refer to a popular
Sirat Baybars. Ibn lyas, Bada'i* az-zuhir, 1/1: 341 (Il. 6-7); Paret, sirat Baybars; Herzog, Geschichte und
Imaginaire, 385.

® Doufikar-Aerts, Alexander Magnus Arabicus, 196, 200; Wust, A Catalogue of the Arabic manuscripts, 332
(ms. 444 1brahim b. Mufarrij al-suri’s narration).

® |bn Katir, al-Bidaya wa-n-nihaya, 13: 115-116 (AH 122/740); Shoshan, Popular Culture, 23 ff.
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“[When] I went into al-Ma’'miin’s presence at Damascus, the caliph said to me: Show me the
document which the Messenger of Allah wrote out for your family. Sa‘id related: So I
showed it to him and al-Ma’mun said: I should very much like to know what this covering
over this seal is. Sa‘ld added: Abu Ishaq al-Mu‘tasim [Ma 'miin’s brother and the future
caliph] said to him: Untie this knot so that you may know what it is. But al-Ma 'miin then
said: 1 do not doubt that the Prophet tied this knot himself, and 1 am not the person who is
going to unloose a knot tied by the Messenger of Allah. Then [al-Ma 'min] said to [his
nephew] al-Wathiq: Take it and lay it on your eye; perhaps Allah will heal you. Sa‘id related:
al-Ma’miin began to lay it on his eye and to weep”.7

In the hadith collections Tamim plays the role of the originator of a unique story. He has
informed the Prophet about his adventures and ordeals in a remote island. Then Muhammad
told the story to his community:

“The Prophet said: By Allah, I have not made you assemble for exhortation or for a caution,
but I have assembled you here for Tamim ad-Dari, a Christian, who has come, sworn alliance
and accepted Islam, told me something, which agrees with what | was telling you about the
false Messiah (ad-daggal).® Tamim told me that once he had sailed in a ship with thirty men
of the Banii Lahm and Banii Gudam tribes. For nearly a month the waves tossed them in the
ocean. In the end the waves brought them to the shores of an island where the sun was
setting. They sat in a landing boat and disembarked.

On that island they encountered a very hairy beast; her fur was so bulky and thick that they
could not distinguish her face from her rear. They said: Woe to you, who are you? The beast
said: | am the she-spy (al-gassdsa). They asked her: What is al-Gassasa? And she said: Oh,
people, go to this person who is in the monastery as he is very eager to know about you.
Tamim added: When the bulky she-beast called our attention to a person we were afraid that
she was a she-Satan (saytana). Hence we hurriedly went on till we entered that monastery.
There we found a well-built person, “previously we had never seen anyone like him.” He was
strongly bound, his hands were tied to his neck and iron shackles fettered his legs from the
ankles up to the knees.

We said: Woe upon thee, who are you? And he said: You will soon be able to know who |
am, but first tell me who are you. We said: We are Arabs. We sailed in a boat. The sea
became stormy and the waves carried us from one place to another. After a month the sea-
waves brought us to the shores of this island, where you dwell. We sat in the ship’s side-boat
and landed on this island where we encountered a hairy she-beast. She has such thick hair
that it is impossible to distinguish between her face and rear. We said: Woe be unto thee, who
are you? She said: | am al-Gassasa. So we asked her: What is al-Gassasa? And she answered:
Go to this person who is in the monastery for he is eagerly waiting to know your story. So
fleeing her, we hastened towards you. We did not trust her words that you are the Devil.

! Tayfur, Kitab Baghdad, 147-148; Keller, Sechster Band des Kitab Bagdad, 271, 123 (trans.); at-Tabari, Ta rih
ar-rusiul wa-1-muliik, 8:652; 3:1142 (AH 218); Bosworth, The History of al-Tabari, 32:234; Ibn al-Atir, al-Kamil
fi t-ta’rih, 6:9 (AH 218). The transmission of this anecdote by such a late historian can indicate that Mamluk-
period audiences might be familiar with it.

® Most probably the Arabic term was acquired from the Syriac “meshika daggala.” See Mathew 24.24 “indeed
false Messiahs and false prophets will arise”; Lazarus-Yafeh, Some Religious Aspects of Islam, 51. In al-
Magqrizi’s days, it was commonly believed among Muslims that Jesus would kill the Antichrist. Taylor, Some
Aspects of Islamic Eschatology, 68.
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The chained creature asked them: Tell me about the date-palms in Baisan (Bisan). We
responded: About what features of these trees are you seeking information? He said: | ask
you whether these trees bear fruit or not? We said: Yes. Thereupon he said: It is most
probable that soon the trees will not bear fruit. The chained man then said: Inform me about
the Sea of Galilee? We responded: About what features of it? So he asked: Is there water in
this sea? They said: It is large and [contains a] great quantity of water. Thereupon he said: It
is most probable that soon the sea will become dry. He again said: Inform me about the
spring of Zoar of Lot, which is in a village in southern Syria.? They said: About which aspect
of it do you want to know? The chained person said: Is there water in the spring and does it
irrigate the plantations? We answered him: Yes, it is flowing and the local inhabitants use the
water to irrigate the plantations. The creature said: Inform me about the Prophet of the
common folk, those who do not know the Book (ummiyyiin);*® what has he done? We said:
He has departed from Mecca and settled in Yathrib (Medina). He said: Did the Arabs fight
against him? We said: Yes. He said: How did he deal with them? We informed him that he
had overcome those Arabs in his vicinity and they submitted to him. Thereupon he said to us:
Has it actually happened? We said: Yes. Thereupon he said: If it is so, it is better for them to
obey him."

[The false Messiah continued]: “I am going to tell you about myself. | am the Messiah, it is
about [the time that] | will soon be permitted to get out, and | shall proceed and travel to the
ends of Earth. | will not spare a single place and for forty nights torture its inhabitants, except
Mecca and Medina as these two sacred locations have been blocked from me. Whenever |
make an attempt to enter either of these two places, an angel with a drawn sword in his hand
will confront me and bar me from entering. On every passage leading to Mecca and Medina
there will be a guardian a.ngel.”12

Tamim is also named in several Abbasid mirabilia. Aba Muhammad ‘Abd al-Malik b. Hisam
(213/828) quotes in his account of the ancient Arab tribe of ‘Ad, which is mentioned in the
Qur’an (Q: 89.6-8), a tradition supposedly transmitted from Wahb b. Munnabih.®® Wahb is
the authoritative source of the following tradition: “During the reign of “Umar b. al-Hattab,
Tamim ad-Dar1 saw the town of Iram.”

Abt ‘Utman ‘Amr b. Bahr b. Mahbiib al-Gahiz (160-255/776-868) tells the story of Halid b.
Yazid, the client of the Muhallabis. According to al-Gahiz’s narrative, Halid stated: “I
reached the end of the earth and the stage of sailing in the ocean. It is not for you to see Da |-
Qarnayn (The Double Horned One; Alexander the Great of Macedonia in many exegeses).
Give up the methods of Tbn Sarya, because he knows only the plain aspects of historical

® Le Strange, Palestine under the Muslims, 290-291.

10 A reference to Qur’an 2.78; 3.20, 75. The Qur’an describes the Messenger of Allah as the ummi prophet 7.157-
158. Traditionally Muslim commentators explain ummi as unlettered. Watt, Bell's Introduction to the Qur’an,
33-34; Gilliot, Le Coran, 171.

' Some Mamluk authors associate this story with the verse “And when the word is fulfilled concerning them,
We shall bring forth a beast of the earth to speak unto them because mankind had not faith in Our revelations”
(Q: 27.82; trans. Pickthall), alleging that this is the beast mentioned by Tamim. Ibn al-Wardi, Haridat al- ‘aga 'ib,
302.

12 Muslim, Sahih, 2942 (kitab al-fitan traditions 119-122). This hadit was translated by Saritoprak, The Legends
of al-Dajjal, 295-96.

3 Ibn Higam, k. at-Tigan fi mulik Himyar, 48.



stories. Were Tamin ad-Dari to encounter me, he would acquire from me the description of
the barrier”** [which is mentioned in the Qur’an, Q: 18.82-103].

Stories regarding ginns™ and abduction were not strange to Muslim societies.'® Tbn Sa‘d
transmits a report on a meeting between Tamim ad-Dari and ginns in a ravine in Syria. The
ginns informed him that the Prophet had appeared in Arabia. Following this news Tamim
traveled and met with Muhammad. The hadit of Hurafa (or Hurfa) that Ahmad b. Hanbal
incorporated in his Musnad also tells about ginns and abduction. In his dictionary, Lane
explains the word hurdfa as “a story that is deemed pretty.” The plural form aharif is
equivalent to asatir. Hurafat, another plural form, are facetious night-stories. Al-Mas ‘tadi
employs “alf hurafa” to designate a collection of marvelous amusing legends. This seems to
be the prototype of “The One Thousand and One Nights”.

2. Cultural Reception during the Mamluk Period

Tamim ad-Dari continued to play a role in historical and legal texts as well as in popular
romances of the Mamluk period. In this paper | will concentrate on the last genre and will not
dwell upon the two first genres.

Describing an island of the Indian Ocean, the geographer Muhammad Sams ad-Din ad-
Dimasqi (654-727/1256-1327) says: “The island of the Anti-Christ: The transmitters of
traditions claim that the ad-Daggal is chained there. It is narrated that the ginn kidnapped
Tamim ad-Dart and brought him to this island. There they treated him and asked him about
the indications of the last day and the emergence of the Anti-Christ. The story is well-
known”.

The ‘ifrits are a chthonic class of ginns and are believed to be particularly powerful and
cunning. Describing the festive departure of the makmal caravan from Cairo, Mamluk
authors tell of a group of people whom the crowd named * ‘afarit.”*® “They were dressed in
reversed leather, the coat outwards, or covered by straw. On their heads they carried feathers
of ostriches. Masks with artificial hair and teeth covered their faces. It was an amusing
vision.”*® Ibn TagrT Birdi reports on a huge ship named ‘ifiit al-bahr.

The Mamluk period witnessed merchants and travelers who would receive stories about
hazards in remote lands and long years of detachment favorably. The chronicles from that era
and area transmit various stories that make it clear that urban and rural audiences alike used
to listen to popular stories. Here are several examples:

Ibn Zafir al-‘Asqalani is said to be familiar with a person that crossed every year from
Damascus to Mecca within three days. This man said that al-Hidr helped him to do s0.%°

Ibn Abi I-Higga narrated that while he lived in Mecca, a Persian told him that he was married
for forty years. Since no child was borne to him he took a concubine who after nine months
gave birth to a maimed son. As the handless and feetless boy reached maturity, he provided

 Al-Gahiz, al-Bukhala, 49 (Il. 2-4).

1> Ginns are mentioned in the Qur’an and their existence was completely accepted by the Muslim population of
the Mamluk Sultanate. s.v. Macdonald, Djinn.

16 < Azzam, Magalis as-sultan al-giri, 79.

' Ad-Dimashqi, Nukbat ad-dahr, 149 (1. 16-17).

18«An ‘ifrit of the jinns” is mentioned in King Solomon story in the Qur’an. s.v. Chalhod, ‘ifit.

9 Meloy, Celebrating the Mahmal, 419; and see Bauer, ‘Ifiit.

2 1bn al-Gazal, Ta rih bn al-Gazari, 165.
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him with a maid. The boy slept with her and in a single night he ejaculated 12 times. Nine
months later the maid gave birth to 12 boys. He provided each one of them with a wet nurse.
They grew up and he stationed each one in his castle.” The story ends with an ego-remark: “I
came to here till death will come.”*

A sweets seller told Ibn Abi |-Higga that he used to sell his products to pilgrims (hagg).
Once, one of them lost his way. He saw light on a hill. When approaching the fire, he
encountered angels in the shape of blacksmiths, who were preparing fetters. Upon his inquiry,
they told him that they hurl the chains of men upon women and those of women on men. So
he asked them: Have you prepared a chain for me? Yes!” came the response, “your shackle
has been thrown on the daughter of Husayn the blind man from Baghdad.” He traveled to the
city and enquired about the blind man and his daughter. Seeing their miserable conditions, he
stabbed the girl. Believing that she had died, he left the place, traveled to Basra and sailed to
India. After twelve years the man returned to Baghdad. According to the narrator it was a
common tradition among the traveling merchants to meet with local girls prior to marrying
them. So he went with a lawyer to a han, selected a girl and married her. In the summer he
saw her as she was changing her dress and discovered wounds on her body. She told him that
a stranger had attacked her at a young age. Years passed, and only after she gave birth to
several children, the man told her his biography.?

The spread of the stories was not limited to the lower classes, and their reception cannot be
explained by times of unrest or instability. Several Mamluk chroniclers transmit a
memorandum from Damascus that reported an amazing event, which happened in one of the
province’s villages (in 695/1296):

“Many people from Damascus narrated a story that spread quickly through the city and
everyone was engaged by it during the first ten days of Muharram. Its source was the judge of
the district of Gubbat ‘Asal (the honey ditches), a district in the province of Damascus, who
related that in one of the hamlets, an ox has spoken. It all started when a boy led the ox to the
water trough. When the animal finished drinking, he said: “Praise the Almighty God.” This
has astonished the boy, who told his master, the ox’s owner about it. This person refused to
believe the story and the next morning joined the boy and the ox to the trough. As the ox
finished swallowing, he indeed praised God. On the third day, a group of farmers came to the
site and they too heard the ox blessing God. The ox said: The Lord inflicted on the nation of
Islam seven years of drought, yet due to the intercession of the Prophet, He changed it to
fertility. Then the ox mentioned that the Prophet instructed him to transmit this information.
The animal asked the Prophet what the evidence that he is reporting the truth would be, and
the Prophet answered: “Immediately after informing them you will die.” The reporter added,
and then the ox advanced and ascended to a higher ground, fell and died. Hoping to gain

blessing, the people cut the 0x’s coat, wrapped him with shrouds and buried him”.?

! Ibid., 223.
2 1pn al-Gazari, Ta rikh Ibn al-Gazart, 225.
% An-Nuwayri, Nihdyat al-arab, 31:295-96 (quoting Ibn al-Gazari, Hawadit az-zaman). See Ta rikh Ibn al-
Gazari 1: 279-80; lbn al-Furat, Ta rih, 8:203; al-Magqrizi, as-Sulitk, 1:811 (quotes an official account that
reached Cairo’s citadel); Ibn Taghri Birdi, an-Nujiim az-zahira, 8:59 (ah695; quotes a report extracted from the
Syrian historian Qutub ad-Din Yunini. Ibn Tagri Birdi appends a remark to the piece of information transmitted
by him: “This is a strange story, yet our chronicler is a trustworthy source and he has mentioned that the story
circulated widely in Damascus.”); Ibn 1yas, Bada’i - az-zuhir, 1:380-81 (quoting al-Suyiti); Wiet, Le Traité des
famines de Magqrizi, 40.
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Tamim ad-Dari is the hero of a volksbuch. This popular story is preserved in c. 30
manuscripts, most of them undated. An early version in Aljamiado was written in the
Kingdom of Aragon in the 16" century. Describing a manuscript that includes Geschichte des
Tamim al-Dari,®* Ahlwardt notes: “So erklirt sich die dabei angegebene Zeit der Abschrift
[ist] 917 Muharram (1511)”.%

It seems at the moment impossible to diagram a stemma of the manuscripts. Certainly it is
impossible to identify an ur-text or to fix an exact date of its first appearance. However, the
short remarks in Mamluk sources about kidnapped Tamim, makes it possible to deduce that
the story was not unfamiliar to the Mamluk audience. This method of dating is in line with
the agreed means of periodization of popular stories, where no date of the story is possible to
detect.

The structure of Tamim’s story is plain.?® The frame is that of a pseudo-adit. Following a
short isnad,?” not mentioned in all the manuscripts,?® the narrator describes the court of the
Prophet and the regulations he prescribed regarding the duties of ablution. The closing
section deals with legal questions regarding the annulment of a contracted marriage. In these
sections Tamim’s unnamed woman is credited with the prime role.

She is not happy with Tamim’s virile performances and summons the ginn.?° On the other
hand, this very woman plays the role of the ideal Muslim wife. She is portrayed as a loyal
woman that patiently waits for her husband to return. She devotedly follows the instructions
of the caliph and marries only after receiving his consent.*

In between, the story narrates the incidents experienced by Tamim amongst the ginns and in
remote lands.®! The plot is rich in details. The ‘ifiit carries him fast and high, which enables
him to have a bird’s-eye view of the universe. His gaze encompasses unlimited distances and
totalizes space and time, paramount features of utopian stories. Throughout his voyages he
encounters ginns of two kinds: infidels and believers.*

Back on Earth Tamim wanders along the shores of remote islands and faces severe dangers
while sailing, two topics that were very popular in medieval marvel and utopia stories. The
island is the setting of discovery; seafaring is the track of dangers and hazards. His
experiences in these two environments resemble the prospects of the believer in the hereafter.
On one side he faces the tortures of Hell. On the other side is Paradise. During his adventure

% Berlin Arab no. 8788; edited in the appendix to this paper.

% Arabischen Handschriften vol. 19/7 673b. Bellino, Tamim Al-Dari, 197-225 studied several manuscripts at the
Stadtbibliothek zu Berlin (p. 208) but she doesn’t mention this particular one.

% Chauvin, Bibliographie des ouvrages arabes, 50-54.

*" Bellino, Tamim Al-Dari, 209-210.

% Ahlwardt, Verzeichnis der arabischen Handschriften, Band 08/Buch 19 (die Poesie -SchluB mss. 8952-9361),
(Berlin, 1896) 53a ms. 9069 mq 431, 53b ms. 9070,2 pet f. 111, 54a ms. 9070,4 we 743 f. 65 ,,from Ibn ‘Abbas®,
53b ms. 9070,1 pm 67 f. 137 ,,from ‘Umar b. al-Khattab.*

2 On the summoning of spirits see Abu-Lughod, Writing women’s worlds, 38: “Well, there was a ravine and |
would go over and sit there all day. | sat next to it saying, ‘Possess me, spirits, possess me.’ | wanted the spirits
to possess me, | wanted to go crazy.”

%0 In most texts unnamed. In Berlin ms. Arab 8788 she is named Gamra bt. Amir al-Ansariyya.

%1 This episode resembles a story in the One Thousand and One Nights. A bride was kidnapped by an ‘ifit while
her procession travelled to the house of her groom. The Sfiit used to cohabit with her every tenth night.
Halflants, Le Conte du Portefaix, 208, 209.

32 On the motive of “voyages merveilleux” see Bellino, Tamim Al-Dari, 215.
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Tamim also talks with a person dressed in green (hadart; is he al-Hidr/St. George/Elias?),
who provides him with sound advice.*

Yet, the text also contains a hidden stratum, in which the plot transmits a subversive message.
In the case of a crisis, the woman is the one who finds the right solution. It is due to her that
the story ends with a happy end. Since the narrator is occupied by performing an amusing and
moralistic fiction, he is not troubled by questions of truth or reality; these are matters that
engage historians.

While reading the text I was troubled by the question why Tamim was selected to perform the
major role in this legendary story. | assume that a precise answer is beyond our reach. Yet,
circumstantial evidence may provide some clues. Ibn an-Nadim al-Warraq mentions in his
catalogue a work named: “k. at-Tamimi wa-t-tamimiyya alladr ta ‘ahadii.” This indicates that
a certain Tamim was the hero of an Abbasid adventures stories.*

Moreover in the hadit transmitted above Tamim’s vessel landed on a remote and mysterious
island where he met with the hairy female creature that is said to spy for the Daggal. In this
genre Tamim is depicted as a pious sakabi, a man involved in travels, sailing and maritime
stories. Tamim’s adventures in the (issa described here are akin. He was kidnapped by a
hairy creature, transferred to a remote island, encountered mysterious beings and remarried
with his wife. Moreover, she was on the brink of marrying a man from the ‘Udra clan, the
same tribe that is mentioned in the hadit hurafa.

3. Summary

From these pieces of information I deduce that the character of Tamim went through a
process of actualization. The narrators transported him from the leaves of chronicle and /adit
collections to play the role of a popular hero in a romance that aimed not only to amuse the
audiences, but also to provide them with social and religious guidelines. Tamim was selected
to serve as the ideal type and so was his wife.

Qissat Tamim al-Dari is a volkbuch, which was framed in a pseudo-kadit form and
transmitted orally and in writing. It was received by the Mamluk audiences because the
narrative responded to their social and emotional needs. The story amused them and provided
them with ideals to be followed. It informed them about remote lands and transmitted values
and norms. Yet, the popular story did not eliminate the presence of the loyal wife and even
gave her the opportunity to express subversive positions. In this manner the listeners and
readers learned about gender practices and values.

Also at least one version of the romance was copied at the last years of the sultanate;* it does
not mention sultans, coins or institutions that are identified with the sultanate of Egypt and
Syria. Indeed, nothing in the narrative makes it “a Mamluk story” and its definition as such
rests upon hypothetical evaluation and several concrete facts. The partial obliteration of

% Al-Hidr or al-Hadir (the green man) is commonly associated with the Qura’nic story (Q: 18.60-82). Ibn al-
Anbari, az-Zahir, 2: 163-164; and cf. Ibn Hagar al-'Asqalani, az-Zahr al-nadir, 100, 171, 177-78; s.v. Wensinck,
Khadir.

% s it possible to connect it to the platonic love (al-kubb al- ‘udrifal-gazal al- udri)? EI?, X:774-7776 (by Renate
Jacobi); and Al Harthi, | Never touched Her.

% The colophon of Berlin Ms. Arab 8788 says that it was copied by ‘Ali b. Ahmad al-Salihi on 25 Muharram
917 (24 April 1511), that is to say during the last decade of the sultanate. It is an eastern handwriting compared
to most manuscripts that were written in western (magribi) handwriting.
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dividing lines between the ruling elite and the popular classes is clearly visible in the
chronicles.*® Tamim is nicknamed “the kidnapped” only in Mamluk sources, not previously;
the plot resembles to a considerable degree episodes in the Thousand and One Nights, a
popular epic that was copied in the realm of the Mamluks. The years of this regime witnessed
growing literacy among city dwellers and the diffusion of colloquial communication that
infiltrated the high language of scholars.

% Documented very recently by Behrens-Abouseif, Craftsmen, upstarts and Sufis, 375-395.
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The Abduction of Tamim al-Dari and his miraculous Return

A Mamluk Period popular story*

The appended text was presented first at a seminar in the “Annemarie Schimmel Kolleg for the
History and Society during the Mamluk Era, 1250-1517” (Universitat Bonn, October 2012).2

The qgissa constitutes a chapter (the heading is missing) in a booklet entitled “kitab tadkirat al-
tawwabin.”® It is written in an eastern handwriting, which has the features of Middle Arabic.* At
this stage I refrain from comparing the Berlin manuscript with other versions and manuscripts of

the gissa.> A fuller description of the manuscript will be provided in the future.

! Wilhelm Ahlwardt, Verzeichnis der arabischen Handschriften (Berlin, 1895), Buch 19/Band 7: 672-673 (Ms.Arab.
8788).
% The hospitality of Professor Dr. Stephan Conermann and his team created a wonderful working environment. |
would like to thank them for facilitating my research. Critical remarks and suggestion by the participants in the
seminar considerably improved the result. Mistakes result from my own shortcomings
® Subtitle: “gama ‘a I-imamu |- ‘Glimu 1-allamatu n-nawawiyyu a ‘ada llahu ‘ala |-muslimina min barakatihi” that was
copied in 25 Muharram 917 (24 April 1511).
* Li Guo, Commerce, culture, and community in a Red Sea port in the thirteenth century: the Arabic documents
from Quseir (Leiden: Brill, 2004), 116 ff. 122 ff.; B. Halflants, Le Conte du Portefaix et des Trois Jeunes Femmes
dans le manuscript de Galland (X1Ve-XVe siécles) (Louvain la Neuve, 2007), 17 ff.
> See my forthcoming study (December 2012).
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